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Mohamed Ghadira Khumma Haditha od pen i papirA Ahl al-Bayt Saqifah Praise Salawat Naat Mawlid Related Al-Masjid an-Nabawi Posjeci Relic Relic Seal History of Islam Portal Biography of the Portal of the Constitution Medina (اﻟﻠﺮاﻻﻻﻟﺮرررر, Dustūr al-Madīnah), also known as the Charter of the Medina (Arabic:  اﻟﻠﻠﺮرر, Ṣaḥīfat alMadīnah; Or: اﻻﻻﻻﻟﺮ, Mīthāq al-MadīnahVeza Medina),[1] is the name of the Islamic prophet Muhammad immediately after his arrival in Medina (then known as Yathrib) 622. g. (2] (or 1 AH) After Hijri of Meke. It proclaims that the document is a book of the [kitab] of the Prophet Muhammad that operates between the faithful [mu'minin] and
muslims from the Quraysh tribe and from Yathrib and those who can be under them and wage war in their society and proclaim them to represent one community [ummah wāāidah], separate from all people. It established the joint responsibility of the nine group tribes for the actions of their members, with particular emphasis on blood and
the payment of the ransom. The first group mentioned is Qurayshi migrants, and then eight other tribes. Eight Jewish groups are recognised as part of the Yathrib community and their religious separation from Muslims is established. The Jewish tribe banu shutayba is inserted as one of the Jewish groups, rather than with the nine tribes
previously mentioned in the document. The constitution also established Muhammad as mediation between groups and banned war without his permission. The constitution was the basis of several religious Islamic State in Medina. [3] [4] [5] [6] [7] The Constitution was established to end the bitter intertribal conflicts between the
competing Clans Banu Aws and Banu Khazraj in Medina[7] and to maintain peace and cooperation between all medinan groups. The establishment of Muhammad's role as a mediation authority between the two groups and others in Medina was central to the end of Medinan's internal violence and was essential feature of the Constitution.
The document guaranteed the freedom of religious beliefs and practices for all citizens who follow the faithful. It has ensured that representatives of all parties, Whether Muslim or non-Muslim, must be present in consultation or in cases of negotiations with foreign countries. She said the woman could only host with the consent of her
family and introduce a tax system to support the community in times of conflict. She declared the role of Medina as a holy city where the blood of the peoples involved in the pact cannot be spilled. The division of the Constitution into the numbering of articles is not in the original text, but was later added by scholars. The numbering of
clauses varies in different sources, but there is a general consensus on the veracity of the most widely used version of the charter found in Ibn Ishaq sirah Rasul Allah. [8] The background to Muhammad's recent years in Meki invited him as a neutral foreigner from his 12 prominent clans to serve as the main arbitrator for the entire
community. [10] [11] In Medina, its plyan and Jewish inhabitants fought mainly 100 years before 620. Repeated backing and disagreements over the resulting allegations, especially after the Battle of Bu'ath, in which all the clans were involved, made it clear to them that tribal inspirants of blood and eye for an eye no longer worked unless
one man was empowered to adjudicate in the cases at issue. [10] The Medina delegation committed itself and its fellow citizens to accept Muhammad into their community and physically protect him as if he were one of them. [12] After his eviction to Medina, Muhammad drafted a constitution, established a kind of alliance or federation of
eight Medina tribes and Muslim expatriates from Meke, and established the rights and duties of all citizens and the attitude of the various communities in Medina, including the attitude of the Muslim community towards other communities: Jews and other peoples of the book. [10] Historical sources Instead of the original document, several
versions survive in early Muslim sources. The most widely used version is found on the pages of Ibn Ishaq's Sirah Rasul Allah; alternative copies are in Sayyid al-Nas and Abu 'Ubayd's Kitab al-Amwal. The historical credibility of the document is recognised by both Muslim and Western scholars. [13] [14] [14] Montgomery Watt states that it
had to be written in the early Medinan period, because if the document had been prepared later, it would have had both a positive attitude towards Spreh and given him an important place. Hubert Grimme states that he was prepared after the Battle of Badr. However, Leone Caetani claims the document was complete before the battle.
[16] According to RB Serjeant, 3:101–104 in Kour'an refers to the Constitution. Is It was a hypothesis first proposed by Richard Bell. In its first review, the text sanctioned the establishment of the Confederation. In the second, she brought a spokesman to Aws and Khazraj to the posture of her contract. Thirdly, in relation to the judicial
verses, it is an incentive for Mohamed's supporters to confront the Mecan forces who ultimately fought in Udu. It states that verses must refer to two different treaties, even if the three-proposition proposal is unacceptable. [17] The original text below is a translation of the original text of the Medina Constitution by Muslim scholar and
polymat Mohamed Hamidullah, based on the following historical sources: Seerah of Ibn Hisham[18] citing The Seerah of Ibn Ishaq,[19] Kitab-al-Amwal Abu Ubahirida,[20] i al-Bidayah-wan-Nihayabn I Kathir. [21] The comparative translation of the two versions of Ibn Ishaq in Ibn Hisham and Abu Ubaid was published by Michael Lecker,
highlighting the differences between the two texts. [22] Translation of the Constitution of the city-state of Madina at the time of the prophet ([ )اﻟﻠﻠﻠﺮرررI tried very clearly to say the translation so as not to require any borderline notes for his understanding. The clauses were numbered to facilitate easy reference. Since this numbering was
agreed and is the same in Germany, the Netherlands, Italy and other places, so every time I had to diverge, I made my difference by dividing the clause into (a), (b) etc. so as not to interfere with international numbering.] [22] In the name of God, Gracious and Gracious (1) This is the recipe of Muhammad ()اﻟﻠﻠﻠﺮرررررر, Proroka i of God
messenger (to operate) of the faithful and follower of Islam from the quraja i people of Madine i people of Madine i them under them, to join them and the učes u waru u. (2) They represent a separate political unit (Ummat) that is separated from all people (the world). (3) Expats from Quraish are (responsible) for their department; and pay
their blood money in cooperation with each other and ensure the release of their own prisoners by paying a ransom of themselves so that the mutual relations between the faithful comply with the principles of kindness and justice. (4) And Banu Awf is responsible for his department and pays his blood money in cooperation with each other,
and each group ensures the release of its own prisoners by paying a ransom of itself, so that the proceedings between the faithful are in accordance with the principles of kindness and justice. (5) And Banu Al-Harith-ibn-Khazraj is responsible for his department and pays his blood money in cooperation with each other and each group
secures the release of their prisoners by paying a ransom of themselves so that the deals are between accordance with the principles of good and justice. (6) In Banu Sa'ida is responsible for his department and pays his blood-money in cooperation with each other and each group ensures the release of their own prisoners by paying a
ransom of itself so that the deals between the faithful are in accordance with the principles of kindness and justice. (7) And Banu Jusham is responsible for his department and pays his blood-money in cooperation with each other and each group ensures the release of their own prisoners by paying a ransom so that the deals between the
faithful comply with the principles of kindness and justice. (8) In Banu an-Najjar is responsible for his department and pays his blood money in cooperation with each other and each group ensures the release of their own prisoners by paying a ransom so that the transactions between the faithful comply with the principles of kindness and
justice. (9) In Banu Amr-ibn-Awf is responsible for his department and pays his blood money in cooperation with each other, and each group ensures the release of their own prisoners by paying a ransom so that the deals between the faithful comply with the principles of kindness and justice. (10) In Banu-al-Nabit is responsible for its
department and pays its blood-money in cooperation with each other and each group ensures the release of its own prisoners by paying a ransom so that the deals between the faithful comply with the principles of kindness and justice. (11) In Banu-al-Aws is responsible for its department and pays its bloody money in cooperation with
each other and each group ensures the release of its prisoners by paying a ransom so that the deals between the faithful comply with the principles of kindness and justice. (12) (a) And the faithful must not leave any hard-pressed debts without affording him some relief in order to make business among the faithful in accordance with the
principles of kinding and justice. (b) Nor shall any believer take off a client contract with a client who is already in such a contract with another believer. (13) And the hands of the devout believers rise against any such person, such as uprisings in rebellion or attempts to gain something by force or to blame for any sin or excess or attempt
to spread the ailes among the faithful; Their hands are raised against such a person, even if the son is any of them. (14) And no believer kills another believer in revenge for the infidel and does not help the infidel against the believer. (15) And the protection of God is one thing. The humble among them (believers) can, by extending their
pro-tection to any, make an obligation to all; and believers are brothers to each other as against all people (the world). (16) And that who will obey us among the Jews, will have help and equality. And they will not be oppressed and will have no help against them. (17) And the peace of the faithful is one. If there is a war in god's path, no
believer shall be under any peace (with the enemy) except other believers, unless (this peace) is equal and equally binding on all. (18) And all those denials that will fight on our side will be relieved by the turns. (19) And believers as a body take revenge on blood in the way of God. (20) (a) And undoubtedly the believers are the best and in
the right direction. (b) And that no association (non-Muslim entity) will give any protection to the life and property of Kirajita, nor will any believer in this matter come in. (21) And if someone intentionally murders a believer and proves it, they will be killed in retaliation, unless the heir of the murdered is satisfied with the blood money. And all
the believers will actually fall for this or done, and nothing else will be appropriate for them. (22) And it will not be legal for anyone who has agreed to comply with the provisions of this Code and chain their faith in God and doomsday in order to help or protect any murderer and, if such a person is helped or protected, he is cursed and
angry on the day of the resurrection on the day of the resurrection, and no money or compensation is accepted from that person. (23) And to make any clear on what And the Jews will share with the believers the costs of war as long as they fight together, (25) I Jews Banu 'Awf are considered to be political nu politi nu (Ummat) i believers
– for Jews of their religion and for their Muslims, be one party or patron. Whoever is guilty of oppression or breach of contract will suffer the difficulties that result from this, as will his family, but no one besides. (26) And the Jews of Banu-an-Najjar have the same rights as the Jews banu 'Awf. (27) And the Jews of Banu-al-Harith have the
same rights as the Jews Banu 'Awf. (28) And the Jews of Banu Sa'ida have the same rights as the Jews Banu 'Awf(29) and the Jews banu jusham have the same rights as the Jews Banu 'Awf. (30) And the Jews banu al-Aws have the same rights as the Jews Banu 'Awf. (31) And the Jews banu tha'laba have the same rights as the Jews
Banu 'Awf. Of course, those who are found guilty of a crackdown or breach of contract will suffer the pain of his own, as will his family, but no one besides that. (32) And Jafna, which is an affa and a branch of the Tha'laba tribe, has the same rights as the native tribes. (33) And Banu-ash-Shutaiba has the same rights as Jews Banu Awf;
and will be faithful to the contract and not the violation. (34) And mawlas (parties) Tha'laba have the same rights as those of the original members. (35) And subsea sections of Jewish tribes have the same rights as native tribes. (36) And that none of them will fight as a soldier of the Muslim army without the Mission of Muhammad
()اﻟﻠﻠﺮاﻟﺮررررر. (b) And no obstacle shall be obstructed by retaliation for beatings or injuries; and whoever sheds blood is personally responsible for this and for his family; or there will be (i.e. any step forward from this) of repression; And God will be with him, who will most faithfully follow this code (sahifdh) in the act. (37) (a) And Jews bear
the burden of their own costs and Muslims, theiro. (b) And if anyone is fighting against the people of this Code, their (that is, Jewish and Muslim) mutual assistance will take place and there will be friendly advice and sincere behaviour between them; and loyalty and without breach of the undertaking. (38) And Jews bear their own costs as
long as they fight in conjunction with the faithful. (39) And the Yathrib Valley (Madina) will be Haram (holy city) for the people of this code. (40) Mawla customers have the same treatment as the original persons (i.e. persons accepting the customer). He's not going to hurt himself, and he's not going to break his own commitment. (41) And
no shelter should be given to anyone without the permission of a local (that is, that the refugee has no right to give refuge to others). (42) And if there is any murder or quarrel between the people of this code, from which all problems can be feared, it is referred to God and God the Messenger, Muhammad ()اﻟﻠﻠﺮال. And God will be with
him, who will be most specifically about what is written in this code and act on him most faithfully. (43) The Kuraish is not given any protection, nor by those who help them. (44) And they (well, Jews and Muslims) have each other's help in case anyone encounters Yathrib. (45) (a) And if (i.e. Jews) are invited to peace, they also offer peace
and are a party to it; and if they invite the faithful to some such matters, it is their (Muslim) duty to do business with each other, except for anyone to wage a religious war. (b) Each group shall be responsible for (scaring) the enemy out of a place that faces its part of the city. (46) And Jews from the al-Aws tribe, parties and original
members, have the same rights as the people of this Code; and act sincerely and faithfully towards the latter without any breach of the undertaking. As he sows, he'il be lyampo. And God is with him who will most sincerely and faithfully comply with the provisions of this Code. (47) And this recipe should not be of any use to any oppressor
or the turning point of the covenant. And one will have security, whether someone goes on the campaign or stays in Madina, otherwise it will be a repression and a breach of the commitment. And God is the protector of him, who performs obligations with loyalty and care, as well as His messenger Muhammad (23] . ]اﻟﻠﻠﻠﺮاﻟﺮThe Quraysh
Muhammad's Quraysh (or Quraish) tribe appears in the document as a major component of the community and the enemy. Quraysh, who are sometimes followers of Muhammad as migrants or believers, but secondly, the word refers to those members of the tribe who expelled Muhammad and his followers from Meke, the capital of
Qurayshi. Bernard Lewis's analysis argues that the charter was not a treaty in the modern sense, but a unilateral proclamation of Muhammad. [24] One of the more interesting aspects of the Constitution was the inclusion of Jewish tribes in the ummah, because although Jewish tribes were one community with believers, they also have
their own religion and Muslims of their own. [25] Mr Ali Khan says it was a social contract that stemmed from a contract and not from any inconceived state of nature or from behind the Rawlsian veil of ignorance. It was built on the concept of one community of different tribes living under the sovereignty of one God. [26] It also introduced
peaceful methods of resolving conflicts between different groups living as one nation, but without assimilation into one religion, language or culture. [27] In the encyclopedia of Islam, Welch states: The Constitution reveals Muhammad's great diplomatic abilities, as it allows an ideal that was appreciated by the ummah (community), which is
based clearly on religious prospects, to be temporarily immersed in the background and designed essentially with practical considerations. [28] Tom Holland writes, The Constitution of medina is accepted by even the most suspicious scholars, who are from the time of Muhammad. Here, in these precious documents, you can see the
authentic beginnings of a movement that, in barely two decades, would have succeeded in prostratine both the Roman and Persian Empires. [29] The importance of Ummaha Another important feature of the Medina Constitution is the redefinition of ties between Muslims. It defines religious relationships over blood ties and emphasizes
individual responsibility. [30] Tribal identities are still important to refer to different groups, but the main tie for novoummah is religion. This goes against the norms of pre-Islamic Arabia, which was a thoroughly tribal society, but Serjeant is apostle of previous theocratic communities. [7] According to Denny, Watt liked Ummah, as described
in the document, the tribe, but with a significant difference that it was supposed to be based on religion and not on co-statehood. This is an important event in the development of a small group of Muslims in Medina into a larger Muslim community and empire. [7] The rights of non-Muslims of non-Muslims had the following rights, provided
that they follow Muslims:[32] God's security is for all groups,[33] Non-Muslims have the same political and cultural rights as Muslims. They have autonomy and freedom of religion. [34] Non-Muslims take up arms against the enemy of the nation and share the cost of war. There can be no betrayal between them. [35] Non-Muslims are not
obliged to worry about the religious war of Muslims. [36] Reforms Main article: Early reforms under Islam Banu Qaynuqa Invasion Main article: Banu Qaynuqa Invasion According to Islamic tradition, the invasion of Banu Qaynuq,[37] also known as the expedition against Ban Qaynuqi,[38] took place in AD 624. Banu Qaynuqa was a Jewish
tribe expelled by the Islamic Prophet Muhammad for breaking the treaty known as the Constitution of medina[39][40]:209 by tightening the clothes of a Muslim woman by breaking down clothes and part of her leg when she tried to move. A Muslim who witnessed these acts of shame by a woman killed a Jewish man responsible for it in
retaliation. The Jews came into the group against a single Muslim and killed him. This escalated into a chain of revenge killings, and there was a disagreement between Muslims and Banu Qaynuqa, leading to the siege of their stronghold. [39] [41] [42]:122 The tribe eventually surrendered to Muhammad, who initially wanted to capture the
men of Banu Qaynuqe, but eventually surrendered to Abdullah ibn Ubayy's insistence and agreed to expel Qaynuqa. See also Al-Risalah al-Huquq Ashtiname of Muhammad Islam and secularism List of expeditions of Muhammad Marrakesh Declaration Muhammad and Medina Ummah References ^ Lecker, Michael (26 August 2014).
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